
 

Inevitability of Renewal 

Undoubtedly, renewal in understanding and presenting juristic issues as well as 

examining the latest topics of Sharia subject to Ijtihad need robust vision, deep 

understanding, careful courage, and good judgment of matters at the same time.  

It also requires that the person shall make his intention totally sincere to Allah, 

Glorified is He, in a way that enables him to have better understanding and to endure 

the bitter criticism of those who closed the door to Ijtihad and who took solemn oath 

that the Ummah would no longer have any Mujtahid (one who is qualified to make 

personal reasoning), believing that it became completely sterile that it became fully 

unable to bring about anyone who could do so. Yet, those people forget or even 

neglect the fact that Allah, the Almighty, did not confine knowledge or fiqh 

(understanding of the matters of religion) to one particular nation or time, and that the 

Ummah of Prophet Muhammad (PBUH) would still be good to the end of time.  

To refute any misconception or an unfounded opinion from the very beginning of my 

discussion, I lay emphasis on the following maxims and principles: - 

1. What has been proved by conclusive evidence in addition to what has been 

unanimously agreed upon by the Ummah come under the category of what has 

been emphatically known to be part of the religion such as the principles of 

creed, pillars of Islam including prayer, fasting, zakat and Hajj to whoever is 

able to do so. There is no controversy over the abovementioned items since 

they are obliged by Divine Revelation; that is to say they never ever change by 

the change of time, place, conditions or persons. We can thus conclude that the 

scope of Ijtihad extends to all Shari rulings that are not proved by conclusive 

evidence. In this regard, Muslim polymath Abu Hamid Al-Ghazali,
1
 may 

Allah have mercy upon him, says in his Al-Mustasfa, "The obligation of the 
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five (daily) prayers and (the different kinds of) zakat in addition to the clear 

matters of the Sharia unanimously agreed upon by conclusive evidence cannot 

be contradicted by anyone otherwise he is a sinner, for they are not subject to 

Ijtihad.”
2
 

2. We highly appreciate the opinions of those well-versed scholars qualified to 

do Ijtihad such as Imam Abu Hanifa, Imam Mali, Imam Al-Shaf‘i, Imam 

Ahmed, in addition to any other scholars highly qualified to practice Ijtihad. 

We firmly believe that they all are trustworthy scholars who all exerted their 

utmost to extract the Shari rulings in light of the conditions of their times, let 

alone the fact that the Ummah accepted their opinions.  

3. We also believe that even though some fatwa may be suitable for a particular 

age, time, place or the conditions of the inquirers, they may not be eligible for 

others, and that the opinion proved authentic in a particular time based on the 

interest of that age may prove weak in another, especially if the conditions and 

circumstances of that time change. We further believe that a new fatwa may 

take precedence over another one made in certain conditions, environment and 

age as long as this is done in light of a well-established Shari ruling and the 

ultimate objectives of the Sharia, and as long as the fatwa is issued by those 

who are qualified to make Ijtiahd.  

In his Al-Ihkam, Imam Al-Qarafi,
3
 may Allah have mercy upon him, said: "In 

case an inquirer comes to a Mufti to ask him about a religious matter, he 

should not answer him if he does not live in the same city until he asks about 

his city and whether or not the people of that city follow a certain u‘rf 

concerning the linguistic meaning of that particular word or not?"
4
 

4. We accept opinions and counter opinions because there is a possibility that the 

two opinions provided for one controversial issue may both be correct as a 
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result of the different conditions, circumstances and premises surrounding the 

issuance of the fatwa. Even though some of our pious ancestors said: "My 

opinion is correct but may be liable to wrong, and others' opinion is wrong but 

may be liable to correctness," we go beyond that to declare that "the two 

opinions may be correct, but one of them is more preponderant than the other." 

So, we accept that which is more preponderant, never meanwhile neglecting 

that which is preponderant as long as this opinion is given by a person who is 

highly qualified to make Ijtihad in light of a well-established Shari ruling. It is 

thus clear that opinions, most preponderant, are not immune to error, or 

opinions, less accurate, are either rejected to unfounded.  

5. Today's life's increasing level of change in all the aspects of life, be they 

scientific, economic or technological, in addition to political, economic, life, 

and social shifts, blocks, and unions all obliges scholars and jurists to 

reconsider jurisprudential issues in light of these changing factors, so that we 

would be able to get out from the circle of stagnation some extremist groups, 

based on their narrow vision of life, try to impose on the society. 

6. The religion of Islam widely opens the door to personal reasoning, a fact 

which is approved by Prophet Muhammad, for he (PBUH) accepted this 

principle even in his life. At that point, we can record the Hadith of Mu‘adh 

Ibn Jabal (Allah be pleased with him) when the Messenger of Allah (PBUH) 

sent him to Yemen, he asked him: "O Mu‘adh, how will you judge the 

occasion of deciding a case arises?" He replied, "I shall judge in accordance 

with Allah's Book." He (PBUH) then asked him, "What will you do if you do 

not find any guidance in the Book of Allah?" Mu‘adh replied, "I shall act in 

accordance with the Sunnah of the Messenger of Allah (PBUH)." The Prophet 

then asked, "What will you do if you do not find any guidance in the Sunnah 

of the Messenger of Allah (PBUH)?" He replied, "I shall do my best to form 

an opinion and I shall spare no effort." The Messenger of Allah (PBUH) then 

patted him on breast and said: "Praise be to Allah Who has helped the 

messenger of the Messenger of Allah to find something which pleases the 

Messenger of Allah."
5
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Mu‘adh's statement "I shall spare no effort" means that he should exert his 

utmost to reach a sound conclusion on a particular issue.  

There is no doubt that this aforementioned Hadith of the Prophet (PBUH) is 

regarded as the most important in this regard, as it calls for practicing personal 

reasoning and working out of the mind to the end of time. The great 

companion Mu‘adh Ibn Jabal (Allah be pleased with him) started with seeking 

the solution to any issue in the Book of Allah, affirming that had he found in 

the Book of Allah the conclusive evidence upon which he can make his ruling, 

he would judge it in accordance with it, whether the ruling is conclusively 

proven and of definite indication or even conclusively proven and of no 

definite indication (i.e. needs to exert one's utmost to extract the ruling in light 

of the existence of the cause and the text's conformity to reality. Then, he, i.e. 

Mu‘adh stated that if he did not find an answer to the issue in the Book of 

Allah, he would consult the Sunnah of the Prophet (PBUH), even if this would 

be done for the sake of explaining the text of the Quran, or to detail its general 

meaning, or to confine its absolute indications or to specify its general rulings; 

or even he Hadith of the Prophet (PBUH) was meant to laying down a detailed 

ruling in line with the Ultimate Objectives of the Sharia recorded in the Book 

of Allah, confirming that had he not a conclusive Hadith on the issue, he 

would intentionally move to exerting his utmost to reach the sound conclusion, 

sparing no effort in doing that.  

At that point, I'd like to clarify a number of points: -  

First: Even though Mu‘adh (Allah be pleased with him) was sent to Yemen 

during the lifetime of Prophet Muhammad, he did not say to him (PBUH), 

"Had I found answer to an issue neither in the Book of Allah nor in the 

Sunnah of the Prophet (PBUH), I would have to wait until I come back to you, 

or I would have to send a messenger to you." He did not say that. In addition, 

Prophet Muhammad (PBUH) did not ask him to do so, but rather allowed him 

to freely practice Ijtihad even in his (PBUH) life, nor did he (PBUH) ask him 

to review the issue with him, but he (PBUH) widely opened the door of Ijtihad 

to him "Praise be to Allah Who has helped the messenger of the Messenger of 

Allah to find something which pleases the Messenger of Allah."  

Second: The Prophet (PBUH) is reported to have said: "Allah will raise for 

this community at the end of every hundred years the one who will renovate 



its religion for it."
6
 It is normal that this renewal cannot be fulfilled except by 

practicing Ijtihad, considering the latest developments and circumstances, and 

reviewing reality in a new way in light of the Ultimate Objectives of the 

Sharia.   

Third: the companions (Allah be pleased with them all) followed the same 

methodology of Prophet Muhammad (PBUH). For example, the great 

companion U‘mar Ibn Al-Khattab (Allah be pleased with him) sent his historic 

missive to the great companion Abu Musa Al-Asha‘ari in which he said: 

"From U‘mar Ibn Al-Khattab, slave of Allah and the Commander of the 

Believers, to Abu Musa Al-Asha‘ari: Judiciary is a prescribed obligation and 

practiced Sunnah. So, understand the matter when it comes to you, for it is of 

no avail to speak the truth when you are unable to implement it. When in your 

court, treat people equally, even when you look at them, so that people of 

higher status would not lust for your injustice, and the poor would not be 

disappointed of your justice. Profoundly understand what you do not 

understand from that of the Book of Allah and the Sunnah of the Prophet 

(PBUH) of which you do not have knowledge; and know about similar topics 

and practice Qiyas (analogy), and choose the most beloved of it to Allah and 

the closet to the truth in your viewpoint."
7
  

U‘mar (Allah be pleased with him) did not ask Abu Musa (Allah be please 

with him) not to pass any ruling until he reviews it with him, nor did he ask 

him to have people's unanimous agreement on the same topic, even this is 

something recommended. It is thus clear that those in authority or those 

qualified to make Ijtihad are allowed to do so when it is necessary to do so, 

affirming meanwhile that the judgment of the ruler puts an end to any 

controversy over achieving interest in light of the Ultimate Objectives of the 

Sharia.  
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7. We should take into account that any change or renewal in addressing the 

issues of the Religious Discourse throughout the history of mankind cannot be 

unanimously agreed upon or accepted before being tested for periods of time, 

long or short, in accordance with the convictions of those in charge of 

renewal, their insistence, and abilities to convince others of their new 

intellectual opinions, and that traditionalists, conservatives and those who 

benefit from the stable conditions cannot easily give up. Furthermore, the 

more those concerned with renewal are rational and not taking an extremist 

view, the more the society is all ready to accept their ideas and thoughts by 

preventing themselves and others from falling prey to the people of backward 

thought.  

8. We stress that the desired renewal shall be conforming to the criteria of both 

the Sharia and the intellect; it should not be left to those who are unqualified 

and unspecialized who want to destroy the fundamentals of religion under the 

pretext of renewing the religion, for the stage of life we experience nowadays 

is extremely dangerous and acute due to the internal and external challenges 

surrounding it. So, in case the qualified, specialized person errs in the fatwa he 

made in light of his personal reasoning, he will be granted one reward; and if 

he makes sound Ijtiahd, he will be given granted two rewards: the first for his 

Ijtihad and the second for passing a correct judgment. As for those unqualified 

who hasten to make Ijtihad, they are sinful all the way: if he makes a sound 

judgment, he will be judged as committing one sin, and if he errs, he will 

judged as committing two sins; the first is for breaking into a field in which he 

is not specialized while the other is for the errors that may negatively affect 

the society.  

In the same connection, we stress that shaking the foundations of the creed and 

denying what has been firmly established in the conscious of the Ummah do 

not serve but the powers of extremism and terrorism, especially under these 

circumstances we are experiencing today, because extremist groups exploit 

these defects to promulgate the rumors of neglecting the fundamentals of 

religion. So, if we want to totally eradicate extremism, we should first of all 

put an end to negligence. That is because every action, there is an equal and 

opposite action. Scholars believe that everything has two points and one 

middle, so if you hold one of the two points, the other will lean; and if you 



hold its middle, the two points will be straight. At that point, Imam Al-

Awza‘i-
8

 may Allah have mercy upon him- said: "Any of the Divine 

Commands to are opposed with two characteristics by the Satan, no matter any 

of them it would realize, extremism and negligence."
9
 So, we support easiness, 

not hardships or negligence; we back tolerance, not negligence; we sustain 

religious, moral, and ethical commitment, without any sense of fanaticism, 

negligence, narrow thinking and rejection. That is because there is a thin 

thread between fanaticism and commitment, and so is the case between 

easiness and negligence. People of sound minds are the ones who truly 

understand these slight differences. In his Al-Itqan fi U‘lum Al-Qur'an, Imam 

Al-Siyuti quoted Al-Mawridi who said: "I heard Abu Ishaq Ibrahim Bin 

Mudarib Ibn Ibrahim saying: 'I heard my father saying: 'I asked Al-Hussein 

Ibn Al-Fadl, "You extract the examples of the Arabs and the non-Arabs from 

the Quran, so do you find "the best of matters are their middles" in the Book 

of Allah?' He said: "Yes, I find that in four positions, as follows: - (1) the 

Saying of Allah, the Almighty, " They said, "Call upon your Lord for us that 

He may make plain to us what it is!" He said, "He says, 'Verily, it is a cow 

neither too old nor too young, but (it is) between the two conditions', so do 

what you are commanded." (The Quran, 2:68); "And those, who, when they 

spend, are neither extravagant nor niggardly, but hold a medium (way) 

between those (extremes)." (The Quran, 25:67); "And let not your hand be tied 

(like a miser) to your neck, nor stretch it forth to its utmost reach (like a 

spendthrift), so that you become blameworthy and in severe poverty." (The 

Quran, 17:29); and "And offer your prayer neither aloud nor in a low voice, 

but follow a way between." (The Quran, 17:110)" 

9. We stress the importance of promoting the culture of thinking in all the 

aspects of life, be they intellectual, political, economic or administrative, as 

well as getting out of the circles of already made modules and hard patterns 

into a vision characterized with thinking and working out of the mind. We all 
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shall work on eradicating this stagnation through disseminating the culture of 

thinking with the help of cultural salons, symposia and seminar. There are 

some people who mistakenly think that the mere thinking of renewal is but 

renouncing the fundamentals of religion, even though the issue under Ijtihad 

might have nothing at all to do with the fundamentals of religions, or to what 

is known as necessity by religion, or to that which is decisive in terms of 

transmission and indication. In actuality, some people who have nothing at all 

to do with knowledge, fiqh, Ijtiahd, or Shari sciences are themselves the ones 

who adopt the doctrine of stagnation and accusation of betrayal and Takfir 

(declaring other as disbelievers) and who hasten to accuse the entire society of 

committing innovation, ignorance and Takfir, to the extent that some of their 

fanatics allowed carrying out explosions and shedding of lawful blood, which 

requires swift, strong and brave movement to face stagnation and extremist 

thought, so that we could save the society and the humanity from the danger of 

intellectual extremism and what my follow of adopting terrorism.  

 

 


