
The Culture of Thought and That of Declaring Others Unbelievers 

Arab Mentality suffers several conflicting trends of thought led by two 

contradicting trends; one is inclined to the past with all of its components, be they 

authentic or not. It regards any traditional thing as sacred, even if it is the 

production of human effort or reasoning that befitted such time, location and 

environment. This view of the past is not restricted to the boundaries of religious 

thought; it goes beyond it to the public thought in the struggle between the old and 

the modern and the extreme feeling of loyalty to any of them at the expense of the 

other.  

It is reported that a man recited to al-Asma‘i two lines of poetry:  

Is there any way to see you? 

You sight quenches my thirst and heals my heart 

The little you give is to me so much  

Yet, the much I may give and you like is very little to give you 

Al-Asma'i admired them with view that they were said by an old poet. Al-

Asma‘i asked the man about the author. In reply, the man said that he just said 

them last night. Al-Asma‘i immediately changed his mind and accused the line of 

arbitrary use of rhetoric. He fanatically loved the old literature regardless of quality. 

On the contrary, some people maintain that Allah (may He be Exalted) did not 

bestow knowledge, poetry, prose, eloquence or thinking upon some people to the 

exclusion of others or upon a specific period of time to the exclusion of other times. 

Quality should be the criterion regardless of old or modern times. When it comes to 

religious thought, it needs a deeper insight and patience, because the decisively 

established proofs in terms of narration and indication on which scholars and jurists 

have unanimously agreed are appreciated by the nation and there is no room to 

dispute them. It is worthy to note that sound reason does not conflict with authentic 

narration. 

However, religious discourse faces three tremendous challenges:  

First: The challenge of rigidity 

Second: looseness, loss of standardization and disrespect of the basics 



Third: the fear from renewal or hesitation before it  

It is a truism that the one who comes with something new become a target of 

criticism. I always stress the necessity of renewal while maintaining the basics of the 

Shari‘a on the one hand and taking the nature of time, location and circumstances 

into considerations on the other hand. We should not impose things that were 

suitable for their time, place and environment, especially those open for reasoning 

and different opinions, on all times, locations and circumstances. It is against the 

human nature and the sound understanding of religion. 

That is why we stress the importance of culture of thinking in all walks of life, 

be they intellectual, political, economic or administrative. It is time to get out of the 

circle of rigidity to the wide horizons of thinking and reasoning. We all have to get 

rid of this rigidity by working to disseminate the culture of thinking through the 

organization of salons, forums and seminars of which we consider the cultural salon 

of the Ministry of Endowments is pioneering and most important in this present 

stage. 

Contrary to the collective work of a group of scholars and intellectuals who 

encourage the spirit of careful and considerable renewal maintaining the Sharia 

basics, there are some extremists who consider this renewal an act of disbelief that 

leads people out of their religion. Some others believe that the mere thinking about 

renewal entails disrespect of the consonants even if the subject of renewal has 

nothing to do with the Sharia basics or with what is known from religion by 

necessity and what is decisive in terms of narration and indication.  

The approach of rigidity, declaring others unbelievers and accusation of 

betrayal is adopted by some people, who are poor in knowledge and religious 

understanding with no specialization in religious sciences. They excessively declare 

others unbelievers unaware that what is "faith" from a probably one way while 

"disbelief" from ninety nine ways should be judged as faith, not disbelief as long as 

this way is supported by a considered opinion of the well-grounded scholars.  

Nothing gets man out of the fold of Islam except the renunciation of the thing 

that made him a believer in the first place; the two testimonies of faith. In a debate 

between Imam al-Shafi‘i and Imam Ahmad, they disagreed about the person who 

abandons prayers. For Imam Ahmad, he is a disbeliever whereas Imam al-Shafi‘i 

maintained he is not.  



Following a lengthy discussion, Imam al-Shafi‘i said to Imam Ahmad: What 

should he do if he wants to be a Muslim? He should pronounce the two declarations 

of faith, Imam Ahmad replied. Al-Shafi‘i replied that he always pronounces them and 

has never abandoned them from the moment he was born. 

Prophet Muhammad (peace be upon him) says, “When a person calls his 

brother (in Islam) a disbeliever, one of them will certainly deserve the title. If the 

addressee is so as he has asserted, the disbelief of the man is confirmed, but if it is 

untrue, then it will revert to him” (Reported by Muslim in his Sahih).  

We should beware of rushing to declare others unbelievers without certain 

knowledge or decisive evidence with which only a judge, not the laity or the 

common people, may pass a verdict. 


